13.  Temple-Founder Jajang and the “Buddhist Holy Mountains” – Residences of Bodhisattvas
• Vinaya Master and Temple-Founder Jajang-yulsa • Birth and Youth • Journey to China and Remarkable Events at Wutai-shan • Return to Shilla and Organization of Buddhism • Foundation of Temples and Planting of Sarira Relics along the Eastern Mountains • His Legacy along the Baekdu-daegan •
In the hundred and fifty years after the earliest missionary-monks began establishing Buddhist temples along the southernmost part of the Baekdu-daegan mountain system as we discussed in Chapter 2, Buddhism began burgeoning in the Shilla Kingdom.  It had remained behind the other two Korean kingdoms in material and cultural development due to its isolation in the southeast corner of the peninsula, separated from them and their contacts with China by the Baekdu-daegan ridges and peaks on its northern and western frontiers.  However, Shilla was growing in military power and territorial ambitions, with the new schools and cults of doctrinal Buddhism propelling the centralization of its state power under the king and the courageous ferocity of the warriors he commanded.
  It officially accepted Buddhism as a religion around 535 CE
, more than a century and a half after its two rivals, and after that rapidly began to catch up with them.  
In the early seventh century, Master-monk Jajang-yulsa
 was the key early figure in importing and organizing more advanced Buddhist practices as the foundation of Shilla's rising power.  Consecrating mountains to Buddhist deities and constructing a string of temples for them along the middle reaches of the Baekdu-daegan, that long central section of it now in Gangwon Province, he greatly expanded the cultural and territorial influence of the young faith and intricately wove it into Korea's indigenous sacred-mountains traditions.

The many stories told of his life and accomplishments make him one of the fascinating characters of ancient Korea, although he is not as popularly well-known as some of the others like Wonhyo and Uisang (next chapter).  Although it is certain that Jajang actually existed and played an important role in building Shilla Buddhism, many of the stories of his career must be considered legendary if not mythical, as is the case with most other tales of ancient Korea.

It is said that his father was a high-ranking aristocrat of Shilla named Kim Mu-rim, entitled the ‘Duke of Horim’ and honored advisor to the throne. According to the stories in the Samguk-Yusa and other records, his wife had given birth to at least one daughter but no son, and Kim Mu-rim had become depressed over the prospect of not having an heir.  He commissioned the carving of a thousand-armed statue of Gwanse-eum-bosal
, or simply visited an existing one, and supplicated himself before it, vowing to the bodhisattva that if he was granted a son he would release him from familial obligations to become a monk “so that he may become a bridge across the sea of Dharma”.  Soon afterwards his wife conceived a son, on the night that she dreamed a star had fallen from the heavens and entered her body.  The baby they named Kim Seon-jong
 was born nine months later at sunrise on the Buddha's Birthday holiday, the eighth day of the fourth moon, of 600 CE
.
It is said that he was an infant prodigy, starting to read Chinese characters at two years old and writing them at three.  He was so excellent at his youthful studies that he was widely recognized as a genius, but always displayed a kind and humble character, devoted to Buddhist ideals.  
Jajang lost his parents while still a child, and then after achieving adulthood, marrying, and having a son he felt disillusioned with life in the mundane world.  He had his head shaved and became a Buddhist monk with the new name Jajang, and donated his estate to become a new temple.  He did not live there as would be the usual custom, however, but retreated deep into the mountains for solitary meditation practice, fearless of the tigers roaming up there.  It is said that he built a tiny meditation hut lined with brambles, and practiced within it naked so that if he dozed off and leaned over the thorns would wake him up.

However, the Shilla King Jinpyeong (r. 579-632) heard of his brilliance and devotion to religious discipline and requested him to come to the palace and assume a state office.  Jajang turn down this great honor, saying that he preferred to devote his life to the Buddhas and their teachings.  This disobedience angered the king, who sent back a firm order that he should abandon monkhood and serve his sovereign and nation, or else face execution if he would not obey.  Jajang sent back a message that he would rather remain a servant of Buddha for just one more day and then die, than to abandon his chosen path to serve the state.  Upon hearing this courageously resolute answer, the king relented and declared that Jajang should indeed remain a monk, praising his dedication to Buddhism.
  
Jajang became a mature and learned monk, but was still unsatisfied with the paltry knowledge of Buddhism available in what was still a remote peripheral region (Korea), and so longed to go study in the great temples of China.  Receiving royal permission, in 636 he undertook the perilous journey to China, to study under the great Buddhist masters of the Tang Dynasty.  
He first traveled to the Wutai-shan Mountains
, which had already spent hundreds of years growing into a vast monastic complex with more than a hundred temples devoted to Munsu-bosal
, mostly in the Taihuai Valley surrounded by the five lofty but rounded peaks.  After a while studying and practicing meditational devotions there, he supplicated himself before the most famous statue of Munsu, said to have been fashioned by the Jeseok Buddha
 himself, praying to be granted a revelation.  He fell into a trance, and experienced the Munsu icon rubbing him on his forehead and chanting to him a mantra verse in Sanskrit.  When he recovered his senses, he could remember the words of the verse but not comprehend what it meant.  
He undertook a pilgrimage-hike around the five great peaks of Wutai-shan and the ridges connecting them, in order to seek understanding
.  In a deep but sparkling fog high on a ridge below the north peak, a strange old man suddenly came up to him and asked if he was lost.  When he replied that he was only lost in terms of seeking wisdom but not finding it, the old man chanted the same verse to him, and then explained its meaning, saying that it was the greatest of mantras in praise of the Buddha’s enlightenment.  He led Jajang to believe that the verse predicted Jajang’s own attainment of Buddhahood.
The mysterious elder then gave Jajang the monastic-robe and wooden begging-bowl that had once been used by Sakyamuni the original Buddha, a piece of bone from his skull and 100 of his sarira jewel-relics
.  He instructed Jajang that when he returned with these treasures to his own nation, he should use them to re-consecrate it for Buddhism, telling him that Shilla had been a Buddhist country more than 1000 years before, that its rulers were of noble-caste Indian lineage and that it was already more civilized than its Northeast-Asian barbarian neighbors.  In particular, he told the Korean monk to search for a set of mountains that resembled Wutai-shan in appearance and formation, saying that he could also be found residing there.  He then disappeared in a flashing of rainbow-colored lights, and Jajang realized that he had just been granted an audience with the great deity of wisdom himself.
When Jajang descended back into the Taihuai Valley, a dragon-spirit arose from the pond there and asked him why he had come to this area.   Jajang told him that he was seeking Buddhahood and protection for his homeland, and the spirit asked what difficulties his country was facing.  Jajang answered that Shilla was surrounded by dangerous enemies including the other two Korean kingdoms and Japan, all of them marshaling against each other.  The dragon reassured him that Shilla and its royalty were virtuous, and declared that that his own eldest son was the dragon-spirit of the well of the gigantic Hwangnyong-sa Temple
 in the center of the capital city, serving to protect it.  The dragon advised Jajang that upon his return home he should advise the rulers to construct a nine-story pagoda-tower, predicting that then the nine Northeast-Asian barbarian states surrounding Shilla would surrender to it and pay tribute to its monarch.  He then advised Jajang how to make the best use of the holy relics he had been given by Munsu, including to divide the 100 sarira into five portions.

Traveling next to the Tang capital Chang-an (today's Xian) for further study, Jajang found that his reputation preceded him, and upon arrival Emperor Taizong
 sent him various precious gifts and offered him luxurious accommodation in a major monastery.  However, he politely refused the offerings and benefits, and retreated to a rough hut on a mountain outside the metropolis.  He stayed there for three years of us to her scholarship, mastering the Yul
, the lengthy listing and explication of the rules by which monks must live and practice.

In 643 Shilla’s Queen Seondeok
 sent a royal letter to Emperor Taizong requesting Jajang’s  return to his homeland, and when this was granted he was laden by the imperial offices with sumptuous gifts including sacred statues and paintings and a complete set of all Buddhist scriptures.  There was enthusiastic public acclaim upon his return to his kingdom’s capital (now named Gyeongju), and in a grand ceremony he presented his advanced learnings, Buddhist gifts and treasured relics to the royal court.
The Queen approved of what he had accomplished and brought back, and appointed him as her realm’s first Daeguk-tong or “Great National Executive Master”, with authority to reorganize all the religious institutions and clerics.  His first official act was to preach the “Bodhisattva Precepts Sutra”, which focuses on doing good works while maintaining moral standards in this world, to a large gathering of monks at Hwangryong-sa for seven continuous days and nights.
He promoted Buddhism as the officially-established philosophy of the nation, helping to centralize and expand state power and unify its citizens, and preached the idea that “Shilla is an ancient land of Buddhism”.  He then set about teaching and enforcing the Yul rules of monastic order, established Royal Office of Buddhism, a registration system for monks and temples, and a periodic exam system that monks were required to pass in order to maintain their status.
These were crucially important developments, because prior to this Shilla (and perhaps the other Korean kingdoms) had been in a state of relative religious anarchism – any free man could declare himself a monk and thus avoid labor or military duties, and any property owner could declare his estate to be a temple and thus avoid paying taxes, and there were no clear or consistent regulations to determine the validity of monastic or temple status.  Further, some barely educated “monks” were using Shamanism, magic, licentious behavior, unorthodox doctrines and outright fraud to deceive believers for personal gain, given that there were no enforceable regulations on how monks must behave or be educated in order to maintain that privileged status.  
Because Jajang achieved the standardization of all these matters, enforcing a great improvement in the organization and quality of Shilla Buddhism, he is known to us as Jajang-yulsa, the suffix meaning ‘Master of Vinaya’, the only monk of Korean history that is known by that particular honorific title.
With the reforms, a more authentic, scholastic and benevolent Buddhism began to flourish throughout Shilla.  Jajang also successfully urged the royal court to adopt the Chinese clothing, calendar and other customs, and as a result Shilla’s status rose to the highest level among all foreign nations represented in the Tang imperial court and offices.  The histories record that Jajang was credited with and honored because of this rise in his nation's reputation and fortunes.

Following the advice of the Taihuai Pond dragon-spirit, Jajang advised the Queen to build a soaring nine-story wooden pagoda-tower in Hwangnyong-sa Monastery, and construction began in 645.   He enshrined some of the Buddha’s sarira crystals inside the central pillar as it was erected.  When it was finished, this great pagoda was 71 meters high, thought by historians to be the tallest building in all of East Asia in that era.  Hwangnyong-sa, already a great temple, was thus transformed into the first of six Jeokmyeol-bogung [holy-relics treasure-palace] shrines that Jajang established at sacred Korean mountains (and the only one that no longer exists).
Queen Seondeok further authorized Jajang to establish new temples in areas of her expanded kingdom relatively far from the capital, in order to spiritually strengthen the nation and use the holy relics he had brought back from Wutai-san to consecrate its entire territory.  Accordingly, in 646 he first traveled south to found Tongdo-sa Monastery just above of what is now Busan City
, after expelling nine malevolent dragon-spirits form a small pond at the site
.
Jajang designed and supervised the construction of a large granite budo funerary-monument on a stone platform behind Tongdo-sa’s Main Hall, enshrining within it the robe, bowl and skull-fragment of Buddha he had received from Munsu-bosal.  He named this monument the Diamond Altar [Geumgang Gyedan], honoring the classic Diamond-Cutter Wisdom Sutra.  He designed the main hall as having only a window on its rear wall above the regular wooden altar, and no Buddha statue, at that time a unique architectural innovation (but now copied in other similar shrine-temples in Korea).  His intention was that those who worship in this hall direct their attentions directly towards the monument filled with relics, symbolically towards the Buddha himself, with no intermediating statue.  
He declared a yul law that every monk in the nation must have his ordination ceremony (when officially becoming a monk) in front of this Diamond Altar monument, and this custom is still maintained by the dominant Jogye Order in South Korea almost 1400 years afterwards.  Tongdo-sa therefore became the Vinaya-master’s second Jeokmyeol-bogung Shrine-temple, and counted together with its 17 hermitages remains as Korea’s largest monastic complex, and one of the most historically and religiously important.
Jajang then began traveling to the far-northern regions of the Shilla Kingdom along the east coast of the Korean Peninsula, upwards from what is now the border between Gyeongbuk and Gangwon provinces to the middle reaches of the Baekdu-daegan mountain-system.  This area had only recently been conquered from loose control by the Goguryeo Kingdom, and at that time only contained a few coastal fishing communities with a forbidding continuous range of mountains at their backs.  This was a very remote and wild stretch of rough mountains, much like it still is today except for the highways that now cross them.  Tigers and bears dominated the forested slopes and rocky crags, with few humans yet resident up in those wildernesses.
Between 647 and 652 Jajang is credited with establishing 13 temples in this region of the Baekdu-daegan between Taebaek-san (Chapter 18) and Seorak-san (Chapter 22).
  Most of them are on sites of spectacular mountain scenery, offering views or surroundings of rocky crags and pine covered slopes; we can assume that the sites were chosen respecting early (pre-Doseon-guksa) concepts of Geomancy, but other than this we don't know why he placed them where they are, as there are simply no records even hinting at the processes of his decisions.  Three of them contain Jeokmyeol-bogung shrines with the Buddha’s sarira, and together with three of the others remain among Korea's most famous and significant temples (the other seven are smaller and less-important, but still functioning).  These will all be named and described in their appropriate chapters as we follow the Baekdu-daegan northwards.
  
There are today a total of 34 extant temples within South Korea that claim to have been founded by Jajang-yulsa in the decade or so between his return from China in 643 and his death in 653 (or within a few years afterwards, according to other sources).  For purely logistical reasons this does not seem possible, and quite a few of these away from the Baekdu-daegan areas may be cases of temples attempting to gain prestige by making that claim based on hearsay without any solid evidence.  At any rate, only a few of them that are not discussed in this book are temples of particular modern significance.  Jajang is also credited with the refurbishment of some other temples and establishment of monuments with national-protection themes at them, such as the famous stone pagoda of Daewon-sa described in Chapter 4, but few of these claims can be historically verified.  

Besides this founding of temples, he granted Buddhist names to the greatest of the mountains and peaks along this region, supplanting their original folk-shamanic names and still used today.  These designations and their sacred meanings will also be noted and explained in the following chapters of this book.  
Perhaps most importantly, he followed the instructions given by Munsu-bosal on Wutai-shan and searched for a set of Korean mountains that physically resembled those five lofty rounded summits.  This topography is not common in Korean mountains, which are usually craggy with sharper peaks.  He finally found a long narrow valley surrounded by five mountains (opening only at the south) that fit the bill, and named it Odae-san [五台山 / 오대산], which is simply the Korean pronunciation of Wutai-shan.  He sought the presence of Munsu-bosal residing there, and finally discerned it, building several great temples in that auspicious valley (see Chapter 20).  

This began the Korean tradition of bodhisattvas being venerated as particularly present at certain sacred mountains around the nation, a belief that enriches the cultural character of the Baekdu-daegan.
   Shilla’s leaders had already been creating a mythology showing that their country had already long ago been devoted to Buddhism and the site of appearances and teachings by former Buddhas, and there are around a dozen stories in the Samguk-yusa establishing that theme before Jajang’s generation.  But his reconfiguring those five peaks of the Baekdu-daegan into Odae-san as a geographical shrine for the Bodhisattva of Wisdom was a more advanced and authoritative step in this process.
The belief that major deities mainly resided at particular famous mountains started with Indian Hinduism thousands of years ago, and was perpetuated by Mahayana Buddhism as it developed.  As this religion came into China the doctrine or custom was almost immediately adopted with four great Chinese mountains becoming regarded as the homes of the four principal bodhisattvas.
  Wutai-shan in the northeast was the first of these, dedicated to Munsu, while Emei-shan in the southwest became dedicated to Bohyeon-bosal,
 Jihua-shan in the center to Jijang-bosal
 and Putuo-shan Island just off the east coast to Gwanse-eum-bosal.
  This was done in order to overcome a sense of rivalry and potential inferiority, because when Buddhism came to China in encountered an already ancient and proud civilization with its own highly-developed religious culture, yet it posited India as the “Holy-Land” where the Buddha had lived and become enlightened along with all the other Buddhist deities.  By establishing for topographically-significant Chinese mountains as the residences of these four most-important bodhisattvas, and enshrining sacred relics at each of them, the Chinese could also claim that their own country was a Buddhist holy land, only a slight step inferior to India, home of the Buddhas.  They could therefore maintain their nationalistic pride while wholeheartedly accepting the imported foreign religion, and then further developing it according to their own sensibilities.
This process of “finding” the residences of Buddhist deities on Korea's topography did not proceed in the simple and regular way that it did in China (with four definite mountains for the four principal bodhisattvas).  Beyond Odae-san, the supremely important bodhisattva Munsu became also identified with the Geumgang (Chapter 24) and the Jiri (Chapters 4-6) Mountains, one peak of Taebaek-san and several other lesser mountains around the nation (named Munsu-san or Munsu-bong, and quite a few temples are named Munsu-sa or Munsu-am).  Some Korean Buddhists or scholars of the religion have come to regard the entire Baekdu-daegan range as sacred to that deity, at least the lower two-thirds of it from Geumgang-san down to Jiri-san.  As for the other three principal bodhisattvas, they each have many minor sites (mountains and temples) dedicated to them with few particular ones standing out from the crowd.  One of the crucial mountains of the Baekdu-daegan became specially identified with one of the Five Great Buddhas (Sobaek-san and Vairocana / Biro, see Chapter 15), something that seems to never have happened in China.  As we often see in studying Korean culture, its citizens import and follow some motifs from China but then develop and elaborate them quite in their own way, with their own unique flair.
Korea already had a very strong ancient tradition of Sanshin mountain-spirits inhabiting and personifying its sacred mountains, as discussed in Chapter 3.  Jajang began this process of consecration of these Baekdu-daegan mountains for Buddhist deities, which wove together and conflated with the older indigenous beliefs.  Already believing that the great peak's were spiritually alive with human-form deities, it may have been easy for early Koreans to adopt the idea that the newer Buddhist deities inhabited them in the same kind of way, and that they could be venerated and supplicated in similar fashions, with similar manifestations and benefits coming to the worshipers to be expected.  This conflation is most especially evident in this story that Jajang found “the Mother of Munsu-bosal” living as the guardian spirit of one of holy Taebaek-san’s greatest peaks, which he then named Munsu-bong – which will be discussed in more detail in the Taebaek chapter (18).
This is then the enduring significance of what Jajang-yulsa accomplished for Korea, along with formally organizing Korea's Buddhism under vinaya disciplines.   In the similar way as the Chinese had done it and for the same reasons, he sacralized the Shilla Kingdom's territory for Buddhism by enshrining the holiest of relics at the northern and southern ends of its realm.  In addition, he granted Buddhist names to notable mountains in these areas while building grand monasteries at their feet, and established one great mountain-area as the residence of one of the most important bodhisattvas.  By doing these things he made a credible establishment of Shilla and later all Korea as a Buddhist holy-land, not essentially inferior to China or India, which was essential for the religions full acceptance by Koreans in the face of their natural nativist pride and tendency of xenophobic nationalism regarding this imported foreign faith.
Jajang is said to have died just before 60 years old in 658 CE, just after establishing his final shrine-temple, Jeongam-sa on Hambaek-san, after yet another dramatic encounter with the bodhisattva of wisdom (story told in Chapter 18); his bones were recorded as interred in a cave in that area, but that location is not now known.

The list of Jajang’s temples includes five of his six Jeokmyeol-bogung shrine-temples (Hwangnyong-sa is excluded because it already existed as an important monastery before his time).  Five of those six are right in a line along Korea's East Coast, all except for Beobheung-sa hidden in deep mountains right about in the center of the peninsula.
   The three that he established within the Baekdu-daegan mountain-system, along with the ten other temples in its regions, were a crucial step in the development of its religious culture and the sacralization process of all Korea's major mountains, and remain an important factor in its heritage legacy to us today.  Jajang was therefore one of the most important figures of the early “Koreanization” of Buddhism, resulting in its becoming such a dynamic cultural force of the modern world.

� See McBride 2008, Chapter 1: “Buddhism and the State in Shilla” for a full scholarly account of this process.


� The traditionally used date is 527, but scholarship within the last decade has determined that many of the previously-used 6th-Century dates derived from classical records were 5-10 years too early, due to mistakes in calculating the years of ancient calendars.


�慈藏律師  in Chinese Hanja, written and pronounced자장 율사  in Korean Hangeul characters.  The legends about him retold here are taken from the Sanguk-yusa, mainly Chapter 4 Sections 5-7 (Kim Dal-yong 2007 pp. 206-213) and Chapter 5 Section 6 (pp. 304-310), and supplanted with information at temples and other readings.


� Avalokitesvara, the Bodhisattva of Compassion, a major cult figure in Korean Buddhism.


� 金善宗 in Hanja, 김선종 in Hangeul.  


� The traditionally-used date is 590.  All these elements signify an extremely auspicious birth of a hero, throughout traditional Oriental cultures, and these and similar other elements are common parts of hagiographies.


� This story demonstrates the conflicting and occasionally tense relationship between monastic religious devotion and more worldly ambitions in governmental or military service to the kingdoms by the aristocratic classes in early Buddhist Korea, and promotes the superiority of the former while still recognizing the legitimacy of the later.  The same basic story is told by the Chinese about the youth of their famous Daoist sage Zhuangzi (a.k.a. Chuang-tzu, Chuangtze, Chuang Chou or Zhou Zhuang, 莊子, 369-286 BCE), a much earlier figure, and it is possible that Korean religious historians merely borrowed that story and attached it to Jajang in his hagiography for purposes of education.


�五台山or Wǔtái-shān, meaning Mt. Five Platforms, in northern Shānxī Province, to the west of Beijing.  The five peaks range from 2500 to 3000 meters in altitude (the central peak is the highest one in northern China), named for the five directions.  Each is conceived of as a sacred platform upon which a bodhisattva or buddha would sit to lecture disciples (octagonal-sided flat-topped wooden platforms, around one meter or more high, for masters to sit on when they teach are still commonly found in the larger Korean Buddhist temples).  Wutai-shan is now a national park of China and on the UNESCO World Heritage Sites list, with dozens of temples still operating there.


� Manjusri (Sk), Wenshu文殊 (Ch) or Monju (Jp) the Bodhisattva of Wisdom, paragon of diamond-sharp awareness that cuts through all delusions, teacher of all Buddhas along their path to enlightenment.  The Diamond Sutra is the most important scripture associated with him in Northeast Asian Buddhism, remaining fundamental to most of its schools.


� Indra, lord-manager of the deities in Buddhist heavens, introduced in Chapter 3 above.


� This trek has always been a common religious custom there, by those seeking wisdom from this powerful bodhisattva.  It is arduous and take several days, as the ridges between the peaks are many miles long.  A well-known aspect of this is that clouds bunch up against these mountains and then are driven by winds to flow over the ridge passes as a thick fog, which is lit up in sparkling colors by the sun above, giving quite a mystical atmosphere to the pilgrims caught in it.  This author experienced the phenomenon himself while hiking the circuit in 1995.  In the 1800 years that these mountains have been an important Buddhist center, hundreds of pilgrims have claimed to experience visionary encounters with Munsu-bosal in these cloud shrouded conditions, and received teachings from him.  It is also quite a strong tradition in these areas that the bodhisattva appears in an unlikely disguise, as a ragged old woman or man, or as a child, in order to give a disciplinary lesson or impart teachings to devotees at the temples.  Understanding this, the story of Jajang’s mystical experiences up there fit perfectly well within the historical context of Wutai-shan’s legendary image.


� Sarira are pearl-like beads, actually calcium crystals, that are found among the ashes of accomplished Buddhist monks after their cremation.  Purportedly, if a monk was not really enlightened or had been corrupt in his behavior then no sarira will be left, but if he was enlightened and had diligently followed the Vinaya then there will be at least a few to be found, up to 100 or so for the greatest masters.  According to religious legend Sakyamuni the original Buddha left thousands of them, which were then divided and enshrined in hundreds of Stupa monuments around the northern Indian subcontinent by Emperor Ashoka (fl. 250 BCE), so that they could be venerated and serve as inspirational centers for educational and meditative monasteries.  A fair number of these were claimed to have been brought across the Silk Road by missionary monks over hundreds of years, and they became enshrined in pagodas and other holy reliquaries in China, Korea and Japan.  There they continued to be objects of intense ritual worship, consecrating the places of their enshrinement by their presence.  Sarira crystals from great masters of East Asian Buddhism have also been preserved and utilized in this way, and continue to be so in Korea until the present time. Other relics of the Buddha such as his robe or wooden begging-bowl, or any relics of his chief disciples or the great master-monks, are also considered to be sarira in a more general sense.  For a better but still basic explanation, see http://en.wikipedia.org/wiki/Sarira


�皇龍寺 / 황룡사, Illustrious Dragon Temple, once intended to be a palace at the center of the capital city but then built as a massive temple instead, due to divine revelations, in the middle of the sixth century.  It was destroyed in the 13th century Mongol invasions, and has remained in ruins until this day.


� Dragons are folk-spirits of the waters and clouds in Korean culture also, as explained in Chapter 3 of this book.  This bit of the story has some significance as yin-yang balance, as in this Daoist-Shamanic tradition mountains are seen as balancing opposites of the waters, and the mountain-spirits and dragon-spirits are often depicted in parallel locations within Buddhist Guardian icons, both of them often serving to assist Buddhist monks in folktales – and the appearance of Munsu to Jajang up on the highest slopes is similar to the behavior of Korean sanshin mountain-spirits in various stories, then at this point in this story a dragon-spirit appears to reaffirm and further what was said and done by its counterpart above.  However, according to McBride (2008) there is a more prosaic story in another ancient record of Jajang, that it was a Chinese meditation master on a mountain near the Tang capital who gave all this advice to Jajang


� 唐太宗,  Táng Tàizōng or T'ai-Tsung. The second Tang sovereign, reigned 626 to 649, considered one of the greatest, most competent and most powerful emperors of all Chinese history.


� Vinaya in Pali and Sanskrit, literally “education of discipline”, canonical texts that form the regulatory framework for the Buddhist monastic community, or sangha.  Yul is the Korean pronunciation for the Chinese character that came to signify it.


� Seondeok reigned as Queen of Shilla from 632 to 647, the twenty-seventh ruler of that state and the first female one (there were only two others in Shilla, and none at all for the rest of Korean history).  She is credited with greatly strengthening the nation and its Buddhist religious institutions, and remains today a very famous and popular figure, venerated in her own shrines in a few Buddhist temples dedicated to her – and in 2009 the subject of a hit historical drama on Korean television.


� 通度寺/통도사 which literally means “Crossing-Over Temple”, but this tong-do is a scriptural quote that has the religious implication of “salvation of the world through mastery of truth”, which requires crossing over the entire ocean of delusions.  


It is located in Yangsan County at the foot of Yeongchwi-san, on the eastern slope of the Nakdong-jeongmaek ridgeline.  The area is one sector of Gaji-san Provincial Park, and remains a popular pilgrimage-tourism destination.


� These nine-dragon spirits are called “evil” in the old story, in the sense that they cause harm to humans and are opposed to Buddhism; in this sense they are similar to the anti-Christian dragons of European myths.  Here they appear in contrast to the “good” father-and-son dragon-spirits of Taihuai Pong and Hwangnyong-sa’s well, benevolent to people and Buddhism.  This myth of Jajang concludes with one of the malevolent dragon spirits repenting under the monk’s influence, and then remaining in the pond, assigned to forever defend the temple from harm.  That little pool beside the main hall is still called Guryong-ji [Nine Dragons Pond], ringed with stone and crossed by a stone bridge, reflecting the temple’s “crossing over” theme.


� Geumgang-san or the Diamond Mountains (Chapter 24) are just north across the DMZ from Seorak-san, and in fact these were often regarded by Koreans in earlier times as the North and South sectors of the same group of spectacularly beautiful mountains.  The Diamond Mountains are named after the Diamond Sutra and later became also heavily associated with the cult of Munsu-bosal, and it seems curious that Jajang did not found any temples up there, stopping his northward travels after establishing five temples in Seorak-san.  This is probably because the Goguryeo kingdom still had military control over that area in his time, and it was not safe to travel farther than Seorak – similar to our situation today.


� We can just note here that Jajang’s sites and enshrinement-methods for the six Jeokmyeol-bogung shrines are quite inconsistent, showing a wide variety – the three on the Baekdu-daegan are high up on reaches near great peaks with spectacular views while the other three are on relatively low ground in valleys; the first batch of sarira was put into the central pillar of a gigantic wooden but go to, the second into a stone monument, the third into a brick pagoda, the fifth in an ordinary granite-block pagoda and the fourth & sixth were buried in the ground on the slope of the sacred peak, above the temple complex.  We do not know any conceptual system by which he might have preferred to do this, nor why he did not follow some exact system or pattern in his enshrinements; perhaps he was inspired to try different ways at different times.


 � The conception that these deities are already held to “reside” at mountains in India and China has never seemed to bother either the ancient or modern Koreans as any kind of contradiction.  The Korean residences are considered supplementary, perhaps like the summer vacation homes of wealthy families, and the bodhisattvas are thought to be capable of manifesting themselves in different regions and sites of the world simultaneously, however the believers need them to be.


� This is parallel and supplemental to the pre-existing Chinese Daoist tradition of five sacred mountains of the five elemental directions (North, South, East, West and Center).  This made a system of nine primary sacred mountains in the Chinese heartland, five Daoist and four Buddhist, that continues as a heritage and tourism promotion theme today.


� Samanta-bhadra (Skt), 普賢 Puxian (Ch) the Bodhisattva of Benevolent Action and meditational-practice.  Emei-shan 峨眉山is in Sichuan Province.  The corresponding Korean mountain is Myohyang-san묘향산 in North Korea, a fair way north of Pyongyang City.


� Ksitigarbha (Skt), 地藏 Dizang (Ch), the Bodhisattva of Salvation or relief from suffering in Hell, written 지장보살 in Korean.  Jiǔhuá-shān 九華山 is in Anhui Province south of the Yellow River.  There is no corresponding mountain in Korea; this bodhisattva is widely worshiped in temples throughout the nation, most particularly in funeral halls.


� Avalokitesvara (Skt), 觀音Guan-yin (Ch), the Bodhisattva of Compassion and "hearer of cries", often found mixed with the female coastal Daoist deity Ma-tzu, written관세음보살 and sometimes called “Gwaneum” in Korean.  Pǔtuó Shān 普陀山 is a small rocky island, part of Zhejiang Province.  There are 33 rocky coastal sites around the Korean Peninsula that correspond to this, only one of which is associated with the Baekdu-daegan (Naksan-sa, see Chapter 21).





� Beobheung-sa [Dharma-Arising Temple] is deeply within a valley at the feet of Saja-san [Lion Mountain] and Baekdeok-san [White-Virtue Mountain] in the northwest corner of remote and beautiful Yeongwol County, an hour's drive north of the South Han River basin.  It was completely destroyed during the Mongol invasions and again during the Korean War, but has now been completely rebuilt as one of the five Jeokmyeol-bogung shrines, and is again popular as a pilgrimage destination.





